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CONTROVERSIAL. 


To the Editor of the “*‘ New-Jerusalem Missionary.” 


Dear Sir—I send you, for insertion in your interesting publication, 
the following letter. It was at first my intention to give you the corres- 
pondence entire, but the length of Mr. R’s letter would preclude any 
part of my answer, in the same number. I have therefore transcribed 
it verbatim as far as I have answered it, except a few introductory sen- 
tences, and shall, with your permission, send you the remainder for 
your next number. Though I feel myself very incompetent to the 
work, I cannot hesitate to meet my correspondent, on any ground, and 
in any manner, when called upon to defend the heavenly doctrines of 
the New-Jerusalem. 

As I dislike concealments in matters of religion, I have chosen to 
publish the correspondence, under our real names. Wishing you all the 
success which your laudable exertions merit, I am Sir, yours, in the 
Fellowship of the Gospel, 

Cc. M. THAYER. 


LETTER, 
Fo the Rev. William Roy, Minister of the Methodist Episcopal Church in the City 
of New- York. 

Rey. anp Dear Sir—I cheerfully accede to your wish that the doc- 
trines of our respective churches should undergo an open and candid in- 
vestigation, and as you have solemnly enjoined upon me to answer 
your letter without having recourse to any of my friends for assistance, 
no doubt you will allow much for the weakness and inexperience of 
your opponent. But insufficient as I feel myself to debate a subject of 
such magnitude andimportance, I shrink not from the controversy ; for 
I am persuaded that the battle is not to the strong, nor the race to the 
swift. Relying on the goodness of my cause, and the Divine illumina- 
tion which our Lorp has promised to those who ask in faith, I come to 
the contest, like David against Goliath, unarmed and alone. 

Two years have now passed since I openly professed my belief in the 
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heavenly doctrines of the New-Jerusalem ; and the ardour of my mind, 
if I was at first ardent, may now be supposed to have yielded to the so- 
ber dictates of reason ; yet time, so far from weakening, has but strength- 
ened my conviction, that these doctrines are agreeable to the Word of 
God, as well as to sound reason and experience. Asa rational Christian, 
I feel bound to give a reason for the hope which is in me ; for as you very 
justly remark, “ bare assertion is not proof.” I rejoice therefore in the 
opportunity which your letter has afforded to investigate the principles 
of the faith I profess. Let me then bespeak your patience, while we take 
up your letter in detail, and examine the validity of your objections to the 
doctrines of the New-Jerusalem Church, as contained in the Missionary 
of May. You say, 


1. “ As to the first article of your faith, it is sublime, and should be 
believed and acknowledged by every man, namely, that ‘ Jesus Christ 
is the one only living and true God, in whom dwelleth all the fulness 
of the divine perfections bodily.’ But the following section of it is 
equally as inconsistent as the other is true: a trinity of divine princi- 
ples (according to your view of it) and not divine persons, is a doc- 
trine which I can neither believe nor receive, because it is not agree- 
able with the word of God. Your trinity is divine love, divine wis- 
dom, and divine influence, or operation, which you say are one, and 
‘assumed our flesh and blood ;’ this is something new to me, but my 
mind is open to conviction. 

‘If | am right, thy grace impart, 
Still in the right to stay ; 

‘If f am wrong, O teach my heart 
‘ To choose the better way.’ 


“To suppose these three to be one, would be to suppose Paul, Apollos, 
and Cephas, one and the same persons; for there is as clear a distinction 
between the former as the latter.’”—Mr. Roy’s Letter. 


I congratulate you, my dear Sir, that the Holy Spirit, who is the 
divine operation of Love and Wispom, has opened your heart for the 
reception of this sublime truth, that Jesus Christ is, truly, the “ One 
Onty living and true God.” Here all controversy might seem to 
cease, for you have acknowledged the fundamental article of the faith 
of the New Church: Jesus is with us, the Alpha and Omega, the 
Foundation and the Superstructure, the chief Corner Stone, and the 
crowning dome of the spiritual temple. But in the same paragraph you 
have objected to that which I conceive to be a necessary consequence, 
growing out of this acknowledgment. 

It is_true, the Scriptures have no where declared in express terms, 
that a trinity of principles exists in the person of the Lorp, but they are 
equally silent as it respects the terms “ trinity” and “ three persons.” 
“ There are three that bear record in heaven,” but we are no where told 
that these three are distinct persons; hence we infer, that the doctrine 
of the unity of God can only be supported, by considering the three, 
here spoken of, not as persons, but as principles. 

In order to understand each other, it is necessary to settle the mean- 
ing of the terms we use. By the word person, I mean a being, possess- 
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ing distinct individuality ; and if this definition be correct, it seems tome 
to be wholly incompatible with the whole tenor of the sacred Scriptures 
to believe that there are three persons in the Godhead. “ Thou shalt 
worship the Lorp thy Gov, and Him On y shalt thou serve.” “The 
Lorp thy God is One Lord,” “I am Gop, and there is None else.” 
These are words of inspiration ; and quotations of the same import may 
be made from every part of the word. | will not, however, multiply evi- 
dences, because what I have exhibited are too plain and positive to be 
misapprehended. ‘They are corroborated by every principle of reason 
and common sense ; for it is impossible, in the nature of things, for more 
than one Omnipotent and self-existent Being to exist. “ Who then is the 
Lorp, that I should serve him?” Let the Lorp himself answer—“ Be- 
fore Abraham was, I am, “I and my Father are Ong.” “ He who hath 
seen ME, hath seen the Father.” 

The same attributes which are ascribed to Jehovah in the Old Tes- 
tament, are claimed by Jesus in the New—“I am” is the name by 
which the supreme manifested himself to Moses, “ Exodus, iii. 14. and 
our Saviour, in the passage above quoted, applies the same expression to 
himself and again, “ Except ye believe that I AM, ye shall die in 
your sins. In the Old Testament we are forbidden to worship any but 
the one Jehovah; in the New it is said, in allusion to Jesus Christ, “ Let 
all the angels of God worship him.” 

As the soul, body, and spirit, are united of man, making one essence, 
so the Father, Son, and Holy Spirit, are truly joined together, in one God. 
Paul prayed that soul, body, and spirit, might be kept blameless ; but are 
we thence to conclude that man exists in three persons? It would 
be equally consonant to reason as to suppose the Infinite God, who is 
one in essence, can be three in person. 

If, by Father, Son, and Holy Spirit, are not meant one individual, 
substantial, personal God, then we shall be involved in another incon- 
sistency : for God has declared, in the word of Revelation, that he will 
not give His Glory to another, and the same Word assures us that all glo- 
ry is given to Christ, and all things in heaven and earth shall worship 
him. But to proceed to the 2d article of your letter, you say 








2. “It was not these three principles which assumed our nature, but 


God himself. If you had said that love was the moving cause of 


man’s redemption, wisdom the directing, and the death and resurrec- 
tion of our Saviour the operating cause, you should have come nearer 
the truth than to affirm, that divine love is the first person in the trinity, 
and is called the Father, divine wisdom the second principle, and is 
called the Son, divine influence or operation the third, and is styled 
the Holy Ghost. In what part of the gospel do you find this? for I 
must confess my ignorance of it. That God is love, I readily grant ; 
that the eternal Ac7°s ( Logos ) or Word, is all-wise or infinite in know- 
ledge, I admit ; that the Spirit operates on and “ enlightens every man 
coming into the world,” I allow ; but to admit that Jove, an attribute of 
Deity, is Deity himself; or that wisdom, an attribute of the Messiah, is 
Christ himself ; or that the effect of the spirit upon the human is the 
cause which produced it, I cannot.”’—Mr. Roy’s Letter. 


—~&~ 2x 


—— 
= 


: senate sedinaahiennes 
Mati cer i Aree 
To ag gene ay ALU Ie gO OE TN EN NN ng? 
mt en eae Aaa Sees ig 


a 


a 
a 


: 
gS ne Set PP Tr : 
- ere wei sign 
” - A <5 
ny RLS Pe ASR 


eee 











itt . 

















108 CONTROVERSIAL. 








On reading this paragraph, it appears that one great reason why we 
do not harmonize, is the different lights in which we view the same 
object. You consider love and wisdom only as abstract qualities, 
while I view them as real substances. You consider love and wisdom 
only as attributes of Deity, while | consider Deity as essential love, and 
essential wisdom. You ask in what part of the Bible this is found,—I an- 
swer, not in any part alone, but inthe wHoLe. John seems to be of the 
same opinion, for he says, “ God is Love,” and I leave him and you to 
settle the difference between you as well as you can. 


3.** You say the apostles were commanded to baptize their converts 
into these three principles. Bare assertion is not proof, unless it has 
reason or scripture for its support. I read that they were commanded 
to baptize them in the name of the “ Father, the Son, and the Holy 
Ghost,” and not in the name of divine love, divine wisdom, and divine 
influence.’—Mr. Roy’s Letter. 


True Sir, assertion is not proof: be pleased then to examine the 
proof—Matthew, xxviii. 19, you will find this solemn injunction, 
“Go teach all nations, baptizing them in the name of the Father, 
and of the Son, and of the Holy Ghost ;” and in Acts, x. 48, you will 
find Peter fulfilling this command by directing that the Gentiles who 
were converted, should be baptized in the NAME oF THE Loxrp. In 
Acts, xix. 5, we read “and they were baptized in the Name of the 
Lorp Jesus.” Now Sir, f presume you will acknowledge that we can 
advance something more than “ bare assertion” in support of our 
practice, when, in imitation of the apostolic church, we bring our chil- 
dren to the altar to be baptized in the name of the Lord Jesus. In the 
next paragraph you ask 

4. “ What objection have you to person, instead of principle? It is 
of little importance which you make use of, if by the one you do not 
destroy the identity of the other. As to personality, if you admit I to 
be the first person, Thou the second, and He the third, and the latter to 
be third person singular masculine, as distinctly such as J is the first 
person, then I shal! prove the personality of the whole Trinity. The 
Father says “ | am God, and there is none else beside me,” the Acyes 
(Logos) or Word declares that “ before Abraham was, Iam.” He is 
before all things, says the apostle, and by him all things consist. 
“ Father,” says he, “ glorify thou me, with the glory which J had with 
thee before the world was.” His humanity did not exist before that 
period, therefore it was his divinity which was glorified. As to the 
Holy Spirit, he is styled the third person. When exsives ( Ekinos) 
He is come He will convince the world of sin, &. &c. God said, let us 
make man. To whom did he speak at this time? Not to angels, 
I presume, for they were not commissioned to create the world. 
The answer, therefore, is clear and conclusive. He addressed the 
ever blessed and Holy Trinity, Three in One and One in Three. 
The apostle declares that God made the worlds by him, He- 
brews, i. 2. and the “ Spirit of the Lord,” we read, “moved upon 


the face of the waters,” &c. &c. The D'AON 13") Rooach of 
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Elohim, the enlightened Jews considered a person, and not a principle 
or agency, for all the divine perfections are ascribed to him, such as 
omniscience, omnipotence, omnipresence, eternity, and immensity. 
To make the matteg a little more plain; by way of comparison, this 
letter is the operation of my hand and pen; but who wouid be so in- 
consistent as to say that it is myself, soul, body, and spiiit; a soul, 
immortal in its nature, eternal in its duration; a body, composed of 
flesh and blood, bones, muscles, arteries, nerves, &c. &c. with a spirit 
which puts the whole in motion. ‘lo conclude this part of the subject, 
God loved the world, his son redeemed it, and his Spirit convinced it; 
but these are all efiects produced by this great first cause.” —Mr. Roy. 


I Object to the term person, because it is a term never once used by 
the sacred writers in the sense in which yeu apply it. Permit me to 
ask, in my turn, why do you adhere to thisterm + ‘True, it is of little 
consequence what names we attach to things, so long as the meaning is 
preserved. I might call the paper upon which I write a rose, anda rose 
a cabbage, and “arose, by any other name, would smell as sweet.” If by 
the term person, you mean any thing more than that distinction of office 
or character, impliedjby person in grammar, we do not differ at all ; but 
you will still insist upon some distinct personality in the holy Trinity, 
and you refer me to the Greck pronoun ekinos,* as applied to the Holy 
Spirit. I know very little of Greek, and have not a Greek ‘T'estament at 
hand, to which | can refer; but it appears to me, there can be little force 
in the argument, because if ekinos is masculine, the Spirit itself is ex- 
pressed by to preuma, which is neuter. Even aamitting that the Spi- 
rit, (to pneuma, ) represented by the personal pronoun he ( ekinos } is 
a distinct person from the Father, he could not be one of the persons 
comprehended in the pronoun us at the creation of man, “ for the Holy 
Ghost was not yet, [the word given is not in the original} because Je- 
sus was not yet glorified.” 


I know still less of Hebrew than of Greek, but if I have rightly deci- 
phered your characters, they express Gods, and Rooach of Elohim, 
breath of gods, brooded upon the face of the waters. 

-T readily grant, that the word Elohim is plural, so are many words 
in the Hebrew, which in English we must translate in the singular num- 
ber; for example, faces, darknesses, &c., which in the literal sense of 
the Worp. seem to be singular in their application. 

You say the enlightened Jews considered Rooach of Elohim, a per- 
son, and not a principle, &c. Pray,sir,did the enlightened Jews consi- 
der the Messiah, whom they crucified, as a Divine person also? 1 have 
before stated, that Love, Wisdom, and Use, are the constituent princi- 
ples of Deity; they are, therefore, very fitly expressed by the word 
Elohim, which is plural. 

I have already trespassed long upon your time, and must beg leave 
to defer the remarks which the remaining clauses of your letter have 
suggested, to another opportunity. If my life and health are spared, 


* I use the Roman character, because it would savour of pedantry in me to 
write Greek. 
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I will take up the rest, paragraph by paragraph, and [ do not despair 
of being able to convince you, that so far from departing from the Gos- 
pel of my Saviour, which has been my joy and rejoicing, from my 
youth up, | have only been permitted, through Divine Mercy, to have 
clearer views of the glory of that Gospel. May that sun, whose light is 
truth, and whose warmth is love, shine upon our hearts, and its effect 
be manifest in the regulation of our lives. Then, though we may not 
think alike, in all points, we shall entertain sentiments of charity for 
each other, and be less anxious about the name we are called by on 
earth, than to feel that our names are written in the Lamb’s Book of 
Life. 

For the benevolence of your motives in attempting to reclaim me 
from what you conceive to be a dangerous error, accept my thanks and 
assurances, that in separating from the Methodist Church, I did not se- 
parate from that Christian affection in which Lam, sincerely, your 


friend, CarouinE M. ‘THayer. 
(To be continued.) 


f a oo 
THE GOSPEL HERALD. 


In the last number of the “ Misstonary,” we took notice of some 
observations which had appeared in the Gospel Herald respecting the 
doctrines of the New-Jerusalem. In doing this we asked the Editor 
(Mr. Fitz) several questions, to some of which he returned a_respect- 
ful and courteous reply, which will be found below, and which we feel 
bound to publish, as he “ fairly and candidly” gave our remarks a place 
in his paper. Other assailants, who have done the same, will not find 
in us an ungenerous or an unfair opponent. But those, who (like the 
Editor of the Odserver, published in Salem, Mass.) are so destitute of 
fairness and candour, as wilfully and wickedly to misrepresent (instead 
of publishing’, our reply to their illiberal attacks, will hereafter be con- 
sidered as only worthy of our sincere pity. And here we cannot help 
observing, that let a religious controversy be conducted, on both sides, 
in the spirit which characterizes the following remar ks of Mr. F itZ, 
and the result cannot be unfavourable to the cause of spiritual truth. 


From the Gospel Herald of August 16. 


“ Mr. Woodworth, although well acquainted with his own doctrines, and well 
qualified to defend them against greater errors, is, we think, almost altogether 
unacquainted with the Scripture doctrine, which we advocate, of the unbounded, 
impartial, and unchangeable goodness of God. If this were not the case, we 
think Mr. W. could not have commitied himself as he has done, by making the 
above queries. Preparatory to our remarks, as a reply to Mr. W.’s queries, we 
urge the consideration of the following axioms, which Mr. W. must accede to; 
namely—‘ It is impossible for a thing (or principle) to be, and not to be, at the 
same time.” And we add, that every thing or principle which is immutable, is 
always, of necessity, the same. 

«“ Mr. W.’s first position is this: ‘If it is no evidence of the impotence, indif- 
ference, or ignorance of God, that he permits any of his creatures to suffer pain 
in this world, then it is no evidence of the impolence, indifference, or ignorance 
of God, should he permit his creatures to suffer to all efernity.” And Mr. W 
asks, ‘ How we can more easily reconcile to our ideas of a merciful God, a year; 
a month, a day, or even a moment’s suffering, than an clernily ° 
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“To this we reply—We learn from the Scriptures that God's chastisements 
are for man's good. Again: That God doth not afflict willingly. By which we 
understand, that God does not permit any suffering without a justifiable motive. 
His motive is, that man may be a partaker of his holiness. We are commanded 
to be perfect ‘even as our Father, who is in heaven, is perfect.’ And Mr. W. 
has wisely declared, that ‘a perfect being must be perfect in the /east particular, 
as well as in the greatest. Now, we presume, Mr. W. will admit, that God's 
greatest perfection, in relation to man, consists in His advancing man to a like- 
ness of Himself, that man may be perfect in His (God’s) holiness. Therefore, even 
this perfection, so honourable to God, and so inestimable to man, is predicated 
on the fact, that God’s perfections have regard to the least that can befall man, 
or in any way affect his well-being. This is in harmony with the Scriptures, 
which assure us, that so great is God’s perfection, and his solicitude for his crea- 
tures, that nothing can befall them without his knowledge, and that He even takes 
cognizance of the fall of a sparrow! Now we advance the following position— 
Every thing done by God, is done in love. Every thing permitted by God, is 
permitted in love. 

“Mr. W. can now see how we can more easily reconcile a year, &c, or a mo- 
ment’s suffering, with God’s perfection, than an elernily of wretchedness. But, 
we ask Mr W., if you cannot do this, how can you define or advocate the per- 
fection of the character of the God you worship? Is he so indifferent toward his 
creatures, that it is all one with him, whether they suffer a year or interminably ? 
Whether the suffering shall be productive of good or evil? Or, is he so ignorant 
that he is altogether unacquainted with the final event, and reposes in comforta- 
ble stupidity, until he is roused by some unlooked for contingency ? Or, is he so 
impotent that he cannot contro! events, and submits to a fatality greater than 
himself, and which rules the god, and tortures and destroys in blind and irreme- 
diable fury, the creatures of this imperfect maker? Now we declare, that to all 
the reason we possess, and to every mental power of perception and sense, no- 
thing can be more apparent and certain than this—that the permission or inflic- 
tion of pain or suffering, for a moment, or for an eternity, if no good is intended, 
is un evidence of crue/ty. And if no good is produced, of impotence also. It 
would be an insult to the reason of any man, to tell him that God would permit 
or inflict upon him endless misery, for his happiness ! 

“ We agree with Mr. W. that the permission of a moment’s suffering, without a 
justifiable motive, must be good evidence to prove the imperfection of the being 
who permits it, as much so as an eternity of unavailing wretchedness could be. 
Now, what follows? Ans. If God permits any of his creatures to suffer endless- 
ly, he is imperfect. If he permits them to suffer a moment, without regard te 
their well-being, he is imperfect. For, ‘ A perfect being must be perfect in the 
leasi particular, as well as in the greatest’ A contrary conclusion would con- 
found all ideas of right,and wrong ;-of benevolence and cruelty ; of mercy and 
malice ; of God and the devil! We give a reason why the permission of endless 
suffering is an evidence of cruelty in God, because the sufierer is an endless loser 
by his existence, and can never receive any benefit or good from his suffering. 
We give Scripture, too, why endless misery is contrary to) God. For God says, 
‘Twill not contend for ever, neither will I be always wroth: for the spirit should 
fail before me, and the souls I have made. For the iniquity of his covetousness 
was I wroth, and smote him; 1 hid me, and was wroth, and he went on froward] 
in the way of his heart. | have seen his ways and will heal him ; I witil lead him 
also, and restore comforts unto him and to his mourners. ‘—Isaiah, lvii. 16-——18. 
We give a reason, in the above quotation, why limited suffering is not an evidence 
of cruelty in God, because God will bless the sufferer, and ‘lead him, and heal 
him, and restore comforts unto him,’ &c. 

“ Take an earthly father, and remember, that his perfection must be like his 
heavenly Father’s perfection. Mr. W. is a father. Would it be an evidence of 
cruelty in you, to inflict, or to permit the suffering of your child, for ever, with- 
out regard to its welfare ? If you chastise your child for a moment, for the child’s 
benefil, i is it an evidence that you are a cruel parent ? 

“We now answer to Mr. W.’s interrogations. numbered 1, 2, 3, as follows— 

“Ist. Why does God permit any of his creatures to suffer pain or unhappiness 
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in this world, when, by an exertion of his omnipotent power, he could, with in- 
finite ease, (according to your doctrine,) render them all happy ?’ 

This interrogation is a sufficient evidence of Mr. W's ignorance of our doctrine. 
We answer, First. We have proved that God’s purpose is man’s good. In accor- 
dance with this gracious purpose man is brought into this mode of being ; where 
he must be chastised, in accordance with God’s good purpose. We read, Rom. 
viii. “ The creature was made subject to vanity, [a state where sin and conse- 
quent suffering has, so far, been unavoidable,} not willingly ;’ or without a jus- 
tifiable and good motive. Not gladly, because God preters the suffering of the 
ereature. Even the man Christ Jesus, although without actual sin, suffered in 
his sympathy even for his enemies, before he suffered, physically, the death of 
the cross. Second: According to ‘our doctrine,’ man must exist, and suffer, as 
he does, before his glory can be perfected. ‘Life is short. So say all, on ordi- 
nary occasions. Shall we now deny our every day assertions, to prove God un- 
merciful ? No! This world, compared to another and a better, is but a dream. 
Paul counted the present suffering not worthy to be compared to the glory which 
should be revealed, &c. We, therefore say, God now permits suffering, for a 
short time, for inan’s good. 

«“¢ 2d. Is that God perfect in mercy, who can, and yet does not, make his crea- 
tures perpetually happy in this world, as well as in the next 2” 

“ Ans. We will, first, ask a question. Is it not an evidence of the incapacity 
of a surgeon, that his patient does not experience so much ease while his leg is 
sawing, as after it is off, and the stump healed? God is making his creatures 
perfectly and perpetually happy. Will you be so kind as to grant a little time 
for the accomplishment of this glorious purpose?’ Distort nothing, Admit that 
God is now ‘ good to all, and his tender mercies are over all his works.’ That 
man is tormenting himself, and his neighbour, and to find an excuse, would 
prove that God will do likewise. If Mr. W had asked, ‘Is that God almighty 
in power, who does not make men as old at their birth as at their death?’ it 
would appear quite as reasonable as the question asked, when we consider God's 
character, man’s destiny, and the glory that shall be revealed in man. 

Now it stands thus—God is perfect in mercy. God does not make his crer- 
tures so happy in (this life, as in a fulure. It is not, therefore, any evidence ofa 
deficiency of mercy in God, that he permits his creatures to suffer in this life. 
The above position is founded on Scripture, reason, and nature, or facts. Re- 
verse it—God is imperfect in mercy. God does make his creatures as happy in 
this life, as in a future. It is, therefore, an evidence of a deficiency of mercy in 
God, that he permits his creatures to suffer in this life. Now the common error 
is, that men, a large portion of them, will be more miserable in a future world 
than they are or shall be in this. 'Vith the manner, mode, and precise quantity 
of misery your doctrine assigus to those whom it damns, we are unacquainted. 

¢ 3d. Why does a merciful God permit innocent infants, jambs, doves, and 
other harmless animals, to suffer from disease, the cruelty of dogs, and still 
more inhuman man?’ 

This question is already answered, in our reply to the foregoing Now we 
would wish to ask whether Mr W. would like to admit that God's mercy is 
Jinite? That a sufficient reason cannot be given to satisfy a being who is per- 
fect in mercy, for the permission of the present state of affairs? And we will 
also ask, as Mr. W. has promised to answer, First—Is the God you worship able 
to save all mankind, and to make them holy and happy? Second: When and 
before God created man, in the aggregate, or an individual, did your God know 
the consequence to man, individually, and in the aggregate, whom he was about 
to create, of creating him? Had your God a design, extending to the final des- 
tiny of every man, when he created him? Was that design the good or il of 
the creature? [s vour future hell, a place of correction for the reformation of 
the sinner ; or a place of endless torment? If your God knew that man would 
be tormented endlessly, did he not make him for that express purpose? If he 
made him for this porpose, is not your God cruel? If he made him for another 
purpose, and he did not answer the purpose intended, is he not ignorant and 
impotent ?” 
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REMARKS. 


We readily plead guilty to the charge of ignorance of Mr. F.’s doc- 
trine, if the power of God to make men good and happy, without any 
co-operation on their part, be not one of them. All that we contend- 
ed for was, that a being who really possesses such a power, is cruel and 
unjust if he does not exercise it, and thereby render his creatures “‘per- 
petually happy in this world, as well as in the next,” every moment 
here as well as eternally hereafter. _'To borrow the figure adopted by 
Mr. F., that surgeon would be cruel and unjust who inflicted a moment’s 
pain in the amputation of a limb, if he had power to prevent it. 

But the scriptures no where attribute such a power to God. They 
represent Him as being governed by the eternal laws of divine order, 
from which he can no more deviate than he can cease to be God. They 
promise no salvation without man’s co-operation. “ If thou wilt enter 
into life, keep the commandments.” All the exhortations of both the 
Old and New Testament imply this indispensable condition. “ For thus 
saith the Lord God, the Holy One of Israel, In returning and rest shall 
ye be saved; in quietness and in confidence shall be your strength : 
and ye wouldnot.”’ Isaiah, xxx. 15. What was the consequence of their 
refusal ? Dispersion and ruin; they were “ left as a beacon upon the 
top of a mountain, and as an ensign on a hill,” to warn others against 
disobedience. 

Let it not be contended that this exhortation, and others we may ad- 
duce, if they be truly scripture, were intended exclusively for the Jew- 
ish nation, because an apostle expressly says, “ All scripture is given 
by inspiration of God, and is profitable for doctrine, for reproof, for 
correction, for instruction in righteousness ; that the man of God may 
be perfect, thoroughly furnished unto all good works.’? 2 Tim. iii. 
16, 17. 

Again. “Turn ye, turn ye from your evil ways; for why will ye 
die, O house of Israel?” From these words it is evident that the con- 
sequence of not turning from their evil ways, would inevitably be death 
of some sort or other; and yet in the first part of the same verse the 
Lord says—* As I live, saith the Lord, I have no pleasure in the death 
of the wicked; but that the wicked turn from his way and live. Eze- 
kiel, xxxiii. 11. ye 

Again, in the same prophet—“ Repent, and turn from all your 
transgressions ; so iniquity shall not be your ruin.” xviii. 30. So, in 
Jeremiah, iv. 14. “.O Jerusalem, wash thy heart from wickedness, 
that thou mayest be saved.” “ My people would not hearken to my 
voice; and Israel would none of me. So I gave them up unto their 
own hearts’ lust ; and they walked in their own counsels. O that my 
people had hearkened unto me, and Israel had walked in my ways; 

should soon have subdued their enemies,” &c. Psalm, Ixxxi. 11, 12, 
13. “ They would none of my counsel ; they despised all my reproof: 
therefore shall they eat of the fruit of their own way.” Prov. i. 30, 31. 
“Turn ye unto me, saith the Lord of Hosts, and I will turn unto you, 
saith the Lord of Hosts.” Zech. i. 8. “Wash ye, make you clean, 
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put away the evil of your doings from before mine eyes; cease to do 
evil, learn to do well.” What will be the consequence of such co- 
operation on the part of man? It will be this: “ Though your sins 
be as scarlet, they shall be as white as snow; though they be red like 
crimson, they shall be as wool. If ye be willing and vbedient, ye shall 
eat the good of the land. But if ye refuse and rebel, ye shall be de- 
voured with the sword: for the mouth of the Lord hath spoken it.” 
Isaiah, i. 16—20. 

If all these passages be really and truly scripture, let it be borne in 
mind that they were given for “ doctrine, for reproof, for correction, for 
instruction in righteousness ;” and that these “ things are an allegory,” 
and “ are written for our admonition, upon whom the ends of the world 
are come.” No one, we presume, will say, that the exhortations of the 
Word of God were written merely to avert temporal calamities; we 
might as well say that the work of redemption was for no higher end. 

Again, in the New Testament—Jesus Christ, the omnipotent Re- 
deemer, (into whose hands all power was given, in heaven and earth,) 
shéd tears of divine compassion over the devoted city of Jerusalem, 
because she had so obstinately and so successfully resisted the exertion 
of his Almighty power to make her happy: “ O Jerusalem! Jerusa- 
lem !” he exclaimed, in the plenitude of his divine mercy, “ how often 
would I have gathered thy children together, even as a hen gathereth 
her chickens under her wings, and ye would not.” 

Was not the will of the Lord, in this instance, defeated by the per- 
verseness and obstinacy of man? And yet “all things were made by 
him,” and are still upheld “ by the word of his power,” while he pleads 
in vain with his perverse and erring children—* Ye will not come unto 
me, that ye may have life.” “ As I live, saith the Lord, I have no plea- 
sure in the death of the wicked; but that the wicked turn from his 
way and live. Turn ye, turn ye, for why will ye die?” 

Mr. Fitz may give his own signification to the death here spoken of ; 
for it must mean either the death which Paul speaks of, when he says, 
“¢ sin revived and I died ;’’ or the death of the body; or what is called 
eternal death. ne or all of these deaths the wicked must die, unless he 
turn from the evil of his ways: and the Lord swears by himself that it 
is his pleasure the wicked should turn and live. But as no one will 
pretend that all sinners do turn from their evil ways in this world, the 
will of the Lord is either defeated, or the death spoken of must be be- 
yond the grave. The Universalist may take either side of this trian- 
gular dilemma he chooses, “ In the day that thou eatest thereof, thou 
shalt surely die.” Gen. ii. 17. If the sinner, in this case, did die, God 
either could or could not have prevented it. If he could, and did not, 
we cannot reconcile his character with our ideas of justice or mercy. 

We have said thus much to convince Mr. F. that our doctrines do 
not attribute any more impotence to the divine being, than the doc- 
trines of every church must, in which the freedom of the human wilt 
is admitted. The hacknied quotation of “thy people shall be willing 
in the day of thy power,” has no longer any weight; for even the most 
ignorant have heen informed that the words shall be are not in the 
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original. An erasure of these words deprives the passage, at once, of 
that emphatical and indicative character which has been lent to it for 
the sole purpose of giving support to a darling doctrine. When the 
Lord speaks (by the mouth of David) of the day of his power, it is 
universally admitted he refers to the last judgment, when the wicked 
spirits were to be separated from the good. In doing this, his enemies, 
or the spirits of the wicked, were to be made his footstool; while his 
people, or the spirits of the righteous, willingly acknowledge him as 
their king, “ in the beauties of holiness from the womb of the morning.” 

But this leads us to a point where Mr. Fitz appears to be as igno- 
rant of our doctrines, as we can possibly be of his. In the course of 
all our future discussions, then, let it be remembered, that we do not 
believe in any arbitrary punishment beyond the grave. Every soul 
enters into the state of his own choice—every one voluntarily conjoins 
himself to a society whose desires and thoughts are in exact agreement 
with hisown. These desires and thoughts are his own property, ac- 
quired and cherished by the “ deeds done in the body.” Some delight 
to soar, like the majestic eagle, in the blaze of celestial light; while 
others have so degraded their nature, by the love and practice of evil, 
that they choose to brood in solitude and darkness, like the unseemly 
owl. “For every one that doeth evil, hateth the light.”” John iii. 20. 
Some aspire to such enjoyments as arise from the innocence of the 
lamb, and the affection of the dove; while others find the centre of 
their delights in the carion-banquet of the vulture, or the filth and mire 
of sensuality. Each one formed his own heaven or hell within him, 
previous to the dissolution of the body; after that, Omnipotence itself 
cannot change the owl into an eagle, the vulture into a dove, or the 
swine into a lamb. While the soul was united to the natural mind and 
body, this change (with man’s co-operation) might have been effected ; 
but in putting off materiality, we part with all the mediums through 
which regeneration can alone be effected. Our probationary state then 
ceases. He thatis filthy, must be filthy still. 

From these observations it will be seen that we do not believe in ar- 
bitrary punishments after death. ‘The idea of a local heaven, or a lo- 
cal hell, (and, more especially, of a local lake of material fire and 
brimstone,) we hold to be low, earthly, gross, and ridiculous. Spirit 
can no more be located than thought or desire can. Heaven and hell 
are states, not places—neither up, nor down, nor afar off, but “ within 
you.” Were we, at this moment, to drop our material bodies, we 
should find ourselves (without moving through an inch of space) sur- 
rounded by such spiritual scenery as exactly corresponded to our spi- 
ritual taste—the ruling love or passion of our souls. Paradisical, if 
we love God and his kingdom above all things, and our neighbour as 
ourselves ; but wild, dreary, and filthy, if we have placed our chief af- 
fections on self, the world, and the flesh. Each one would find him- 
self in his own element; and yet no one so low but that he would be 
continually under the government of that Divine Mercy, which is eter- 
nally exerting itself to render the state of each one less productive of 
misery than it otherwise would be. “If I descend into hell, behold 
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thou art there.” Each one enters into the joy of his lord, (his ruling 
affection,) whether it be God or Mammon. He who feels unhappy in 
the society of the godly here, would be still more unhappy in such so- 
eiety there. Consequently the existence of that state (not place) 
which the scriptures call hell, is an eternal evidence of the mercy of 
God ; for thousands would be infinitely more unhappy without it. 

But it may be asked, “ Where then is the inducement to seek for 
heaven, and to avoid the opposite state?” ‘This question we answer 
by asking another. Were the choice set before us, would it not bea 
mark of true wisdom to prefer the enjoyments of the eagle, the lamb, 
and the dove, to those of the owl, the swine, and the vulture ?—to seek 
light rather than.darkness ?—order than disorder r—the delicate re- 
finements of social life, than the savage recreations of uncivilized bar- 
barians? Such a choice és set before us as soon as we are old enough 
to distinguish right from wrong, or good from evil; before we have suf- 
fered our minds to become “a habitation of dragons, and a court for 
owls.” The Word of God was given to enable us to choose aright, 
and time sufficient is granted to avert the consequences of a rash or 
foolish choice, and the privilege is allowed of choosing again and again, 
until death closes the scene of probation; then “he that is filthy, let 
him be filthy still.” a 

All this evinces the mercy of that God, who “created man in his own 
image,” by endowing him with freedom of will. But after our souls 
have separated from the body, it would be no act of mercy to fold the 
swine with the sheep, for his darling filth would not be there. The 
sow that was washed” would wish to return “ to her wallowing in the 
mire.” The dove-cote would yield no joys to the vulture, if restrain. 
ed from devouring its inmates; andthe spiritual owl’s worst hell would 
be to encounter the blaze of that Sun, whose heat is love, and whose 
light is wisdom. 

Such are our ideas of a future state of existence ; and they arise 
from the positive conviction we feel. that every man is endowed with 
perfect freedom of will in spiritual things. We perfectly agree with 
Mr. Fitz that “ it is impossible for a thing (or principle) to be, and no€ 
to be, at the same time.” Therefore, we say, if man has free will, 
(and that he has, both scripture and reason sufficiently attest,) it is im- 
possible for God to make him good and happy in opposition to his in- 
clination. If man says, “ Evil, be thou my good,” God cannot prevent 
him, without first depriving him of all that constitutes him a human 
being. And for this plain reason : 

A man’s ruling love is the life of his soul. Destroy this, and you 
destroy the man, as to his spiritual identity. In order to render him 
happy, the love of evil must be gradually removed, and the love of 
good will gradually flow into its place. But it is a solecism to say that 
this can be done without man s consent. Were an act of Omnipotence 
exerted to this end, without being met by the consent and co-operation 
of man, it would produce a different result: it would annihilate an im- 
pure soul, and create a pure one in the same body, which was not the 
object intended. It would bea new creation, instead of regeneration 
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But in saying all this, we do not attribute to the Deity either impo- 
tence, ignorance, or indifference, (which are the three words that gave 
rise to this controversy, ) not a whit more than when we say “ Omnipo- 
tence itself cannot torm a square circle, or create two contiguous hills 
without a valléy between them.” It is agreed, on all hands, that what- 
ever implies an imperfection or a contradiction, is not within the cir- 
cle of divine order, nor applicable to the omnipotence of God. But how 
can we conceive of a greater contradiction, or a more palpable absur- 
dity, than the following position :—God can compel a free agent to 
think, feel, act, and enjoy, in direct opposition tu his own choice, 
wishes, thoughts, and desires. ’ 

Having, imperceptibly, entered thus largely into this subject, want 
of room will prevent us, at this time, from descending into particulars 
as respects a formal reply to the remarks and queries of Mr. Fitz. In- 
deed, on reviewing the subject, we do not ‘now see the necessity of par- 
ticularizing. Our general answer above, includes al) that we could 
say ; because Mr. F’. will now perceive that we occupy very different 
ground from what he had been led to suppose. So far from admitting 
“ that God’s mercy is finite,” we say it is infinite, and extends even to 
the hells. We know that “a sufficient reason can be given tor the per- 
mission of the present state of affairs,” but Mr. F. has not assigned the 
right one; and we suspected that he could not, without impugning his 
own doctrines. We have attempted to prove that man cannot be say- 
ed, or made holy and happy against his own will. With the great I 
AM, thr past, present, and future, form one eternal NOW, on which 
foreknowledge cannot be predicated. He created man, and peopled all 
the worlds of the universe, for the purpose of imparting, to other be- 
ings, from the inexhaustible fund of his own infinite felicity. The end 
of creation was the eternal happiness of the creature ; and every thing 
in the universe was intended solely for the promotion of that end. 
Hence man was endowed with freedom of will, in order that he might 
be capable of conjoining himself to his Creator by regeneration, and 
thereby become receptive of heavenly felicity. Being a free agent, 
man had the power of turning to God, or turning from him. He exer- 
cised this power, turned from the only fountain of spiritual life, was no 
longer receptive of felicity, and was consequently miserable. This state 
continued until man had nearly lost the freedom of his will, and the 
power of returning to God. From this dreadful condition, however, 
God redeemed him, by coming in the flesh, and conquering the hells 
which, with man’s consent, had shackled his mind, and held his will in 
bondage. Since that period every man has full power to turn to God 
and live. Some exercise this power—others do not—all are free 
to act as they please. We have shown that hell is not a place, but a 
state adapted to the disposition of its subjects ; God did not design any 
man for this state, and, consequently, cannot be charged with cruelty. 
He made him free, to stand or fall, and cannot, therefore, be either 
agnorant or impotent. 

Mr. Fitz says that our thir’ question was answered in his reply to 
the two first. But we have looked in vain for such an answer. Surely, 
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he does not mean to be understood, that God permits innocent lambs 
and doves to sufier pain, “ for a short time, for man’s good!” Does 
God permit his innocent creatures to suffer for the guilty ones? How 
isthis? We ask tor information. 


—=__— 
CHRISTIAN INTELLIGENCER. 


The Editor of the Christian Intelugencer (published at Portland, 
in the state of ‘iaine,) very honourably and promptiy published our 
answer to the article hea ‘ed * Swedenborgianism,’ which appeared in 
that paper, under the signature of Origen. We sincerely wish that this 
writer had evinced a spirit equally honourable and charitable in his 
reply. But so far from this, he commences in a strain of personal sar- 
casm; makes several abortive attempts to be wiity on a subject which 
should never be approached but with seriousness aud humility ; he then 
resorts to the most wretched sophistry, to prove that he did not mean 
what he wrote ; and concludes with the tollowing misrepresentation, 
to gjve it the mildest possible appellation : 

“In our opimion, people should be very cautious how they give credit 
to a man Who pretends to have holden a P*RSONAL interview with AL- 
micguty Gop. Tre tnvistBLe sSPiRIt, Whom no mab can see and live. 
“ Vo man hath seen God at any time.” 

In a former part of this article, Origen declares that he has read the 
writings of Swedenborg. We will not dispute his veracity; but we 
are compelled to say pos itively, that Swedenborg ever asserted, or 
even intimated, that he had seen that “ ¢nvisible spirit whom no man 
can see and live.”” He makes no pretensions to greater privileges, in 
this respect, than were formerly granted to Abraham, Moses, Daniel, 
and John. No one, we presume, will dispute that they were men, and 
that they really dived, and actually wrote booxs, after having seen the 
manifested Jehovah. ‘This, of itself, is strong presumptive evidence 
that O GEN has not read the writings in question, all his assertions to 
the contrary, notwithstanding. For had he read a very few pages only, 
he would have known that it was the Lord Jesus Christ who was ma- 
nifested to the spiritual eyes of Swedenborg ; the same being, who, 
after his resurrection was seen by above five hundred at once; who 
was both seen and heard by Paul in his journey to Damascus, and by 
John on the Island of Patmos. “In him (says Paul) dwells all the 
fullness of the Godhead bodily.” 

But let this pass ; we will condemn no man on mere presumptive 
evidence. We have stronger testimony before us, which, in our opinion, 
amounts to positive proof. Out of his “ own mouth” shall he be con- 
demned. 

In speaking of the Arcana Celestia, (a work of thirteen octavo vo- 
lumes,) On1GEN says emphatically, (for the words are printed in ital- 
—_ “ T have read it.” In the next paragraph but one, he says as 
follows : 


“ Now as I do not know what all the texts are which Swed«nborg has 
referred to, and as I am to select one which he has never quoted, I am 














UNIVERSALISM. 119 


——_—T__—_[[[======_ 











desirous to take such as appear to me most likely that he has never ex- 
plained. I will take Gen. x. 27, * And Hadoram, and Uzal, and Dikiah.” 
Exod. xvi. 36,“ Now an omer is the tenth part of ao ephah.” Rev. xxi. 
20,“ The fifth, sardonyx ; the sixth, sardius; the seventh, chrysolite ; 
the eighth, beryl; the ninth, a topaz; the tenth, a chrysoprasus; the 
eleventh, a jacioth; the twelfth, an amethyst.” 

Had OrtGEN ever read, with attention, even the title page of the 
work in question, he would not bave ‘hus committed himself; tor he 
would then have known that he could select no text from the books of 
Genesis and Exodus, but what had been already explained by Sweden- 
borg. But here he confesses that he does not know this fact ; and asa 
proof of his ignorance of it, he selects a text from each of those books, 
as not having been explained by Swedenborg. Is not this irresistible 
evidence of his attacking writings which he has never read ? 

Oricen need be under no apprehensions that we consider him “ un- 
generous in the selection of these texts.’ Every verse, every word (and 
in the original, every letter and dot) contains an internal sease, full of 
spiritual instruction, not only for men on earth, but also for angels in 
heaven; and the latter, we believe, find no small part of their enjoy- 
ment in studying these divine arcana to all eternity. “ For verily I 
say unto you, till heaven and earth pass, one jot or one tittle shall in 
no wise pass from the law.” 

The Word of God comprises three general senses, called the natural, 
the spiritual, and the celestial. ‘The celestial sense is involved in the 
spiritual sense, and both in the letter, or natural sense, which is its lite- 
ral meaning, adapted to the state of man before regeneration. ‘This low- 
est or literal sense treats of men, things, places, and events, belonging 
to this earth. The spiritual sense of the same passages, treats solely of the 
mental or moral world, where corresponding events are always taking 
place during the regeneration of the soul. The highest, inmos., or ce- 
lestial sense of the same passages, treats solely of the Lord, his incarna- 
tion, the glorification of the human nature which he assumed, his com- 
bats against and victories over the powers of darkness, &c. ‘This latter 
sense, of course, comprises arcana.which “ angels desire to look into,” 
but the whole of which they can never comprehend to all eternity. 

The Lord has been pleased in these latter days to unfold the spiritual 
sense so far as is necessary “ for doctrine, for reprvof, for correction, 
for instruction in righteousness ;” and it is in this sense only that we 
are bound to explain the three passages selected by OriGEN. 

Gen. x. 27. “ And Hadoram, and Uzal, and Diklah.” These are the 
names of three of the sons of Joktan, who had thirteen in all. Their fa- 
ther, Joktan, was the younger brother of Peleg, and both were the sons 
of Eber. Thus itis understood by the natural man, who generally passes 
it over as a piece of unimportant genealogy. 

Not so the man whose spiritual eyes have been opened to see won- 
drous things in the divine law. He perceives in this passage a beauti- 
ful spiritual genealogy, such as occurs in the mental or moral world of 
every individual who makes some progress in the work of regeneration. 

Bber signifies a new church established in the soul ; or an harmonious 
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union of religious principles, motives, thoughts, affections, &c. succeed- 
ing a state of darkness and destruction represented by the general de- 
luge; in which evils and falses were vastated and destroyed, and the 
mind prepared to become a new temple for tue living God. 

The mind thus prepared is called, (in the mystical language of in- 
spiration, ) f ber, unto whom * were born two sons: the name of one was 
Peleg, for in his days was the earth divided ; and his brother’s name was 
Joktan.” In other words, the regeneration and conjugal union of man’s 


will and understanding, produced, as an offspring, those sentiments of - 


humility, reverence, and adoration, which we call internal worship; and 
those corresponding expressions and attitudes which we cali external 
worship. The first, or internal worship, precedes the other, and in the 
language of inspiration is called Peleg; while his younger brother, or 
external worship, is called Joktan. 

Joktan, in his turn, begat sons ; or, in other words, from this exter- 
nal worship flowed numerous ritual forms, signified by the thirteen sons 
of Joktan ; as every person, when he becomes a pilgrim to the land of 
Canaan, adopts some peculiar external forms of worship—some join- 
ing this sect, and some that. One is an Hadoram, one an Uzal, another 
a Diklah. 

But the only true genuine worship, is that wherein the internal and 
external exactly correspond, and are, of course, united in fraternal 
union. But alas! in the days of Peleg, the earth is too often divided. 
While the internal worship, or the adoration of the heart is true, real, 
sincere, and genuine, the external is idolatrous, superstitious, and hea- 
thenish. While the heart bows to the one only living and true God, 
the knees bend to three, and the lips pray to one for the sake of another / 
This produces that spiritual Babel which is the subject of the succeed- 
ing chapter. But our limits will not permit us to descend to parti- 
culars. 

The second passage selected by Origen, for our explanation, is found 
in Exodus, xvi. 36 “ Now an omer is the tenth part of an ephah.” 

This is either scripture, or it is not. If it be scripture, then, on the 
testimony of an apostle, it must be highly profitable to a Christian ; 
for he says, “ All scripture is given by inspiration of God, and is pro- 
fitable for doctrine, for reproof, for correction, for instruction in righte- 
ousness ; that the man of God may be perfect, thoroughly furnished 
unto all good works.” But what profit, let me ask, what doctrine, what 
reproof, what correction, what instruction in righteousness, can possi- 
bly be derived from the letter of this passage? And yet the passage, 
if it be scripture, must contain all these, or else Festus was right, and 
Paul was beside himself. 

But thanks be eternally given “ to the only wise God our Saviour,” 
that Paul was “ not mad, but spoke the words of truth and soberness.” 
This is Scripture, and does contsin all that the Apostle attributes to it. 
This little text, selected by our opponent in a spirit of triumphal scorn, 
contains “ the words of eternal life.” 

“ Now an omer is the tenth part of an ephah.” 

. 1s must be admitted, on Apostolic testimony, that the journeyings of 
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the Israelites from Egypt to Canaan, is figurative of man’s regeneration. 
All the incidents which befell them in this long pilgrimage, are types and 
emblems, of spiritual incidents that occur, during the tedious process of 
regeneration, in the mental or inoral world of each regenerate person. 
Among other things we are fed with manna, that is, our souls are sup- 
plied with a miraculous influx of spiritual good from the Lord. By the 
number ten, in the sacred writings, is always signified whatis full, com- 
plete, and perfect ; hence there were just ten commandments in the De- 
calogue. By the tenth part is signified what is sufficient for the purpose 
intended; hence the priests were entitled to tithes. An ephah was an 
Hebrew measure for measuring such thingsas wheat, barley, flour, &c. 


which things, throughout the Scriptures, represent good, or love to God » 


and our neighbour. An ephah full, represents a full and complete state 
of good; but an omer being the ¢enth part of an ephah, signifies as 
much good as is sufficient for any one particular state of regeneration. 
Would our limits permit, we could prove, by numerous quotations from 
the prophetical Word, that such is the spiritual signification of these 
words. 

Despair not, then, ye poor, tempted pilgrims, who look into your hearts, 
and discover so little good there. The Lord gives sufficient for the day. 
There is no room for more until your evils are more removed. Fight 
manfully against them, and good or love will flow into your souls in exact 
proportion to the extent of your victory over them. In every state your 
omer will be filled; and an omer, you must know, is the tenth part of 
anephah. Your supplies will always be equal to your real wants—of 
course sufficient. 

The third passage quoted by Oricen for explanation, is from the 
description of the foundation stones of the New-Jerusalem, as recorded 
in the Apocalypse, xxi. 20. The words are given above. 

In answer to this, we have only room to say that the twelve founda- 
tions of the wall of the New-Jerusalem, signify all the doctrines on 
which the New Church is founded, and they are all derived from the li- 
teral sense of the word, which is often compared to precious stones. 
The same stones are enumerated in the description of Aaron’s breast- 
plate, and are all minutely described in the Arcana Celestia, which 
Origen well knows, if he has read the work.* 

“ We have now done with” Onricen, as he says of us. “A few 
words further upon the pretensions of” this writer, “and we come to 
a close.” “In our opinion, people should be very cautious how they 
give credit to a man who pretends to have” read the Arcana Cales- 
tia ; that wonderful book, which no man can read and doubt. 


* OrRIGEN says, “I ask the editor of the Missionary, to tell us the internal sense 
of these passages, if he can, and we will inquire of other ‘New Church believers’ to 
do the same, and see if they all agree. If they all unite and prove the ‘heavenly 
science,’ we will acknowledge that ‘it is, of itself, an INFALLIBLE test or touch- 
stone to distinguish the inspired books from all the other writings in the Bible’.” 
We have taken him at his word, and given him a brief exposition of the internal 
sense. These same passages, in the inmost or celestial sense, treat of the Lord, and 
contain more arcana than can be comprehended by men or angels to all eternity. 
For the Word of God is infinite as its author. In the celestial sense resides*God 
himself. “ The Word was with God, and the Word was God.” 
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CONDY’S LETTER, 
IN REPLY TO AN ATTACK ON THE NEW CHURCH DOCTRINES. 
(Continued from page 87.) 


Proceeding in our course, we find in the 6th chapter, “ That the sons 
of God saw the daughters of men, and they took them wives, &c. 
There were giants in the earth in those days: and also after that, 
when the sons of God came in unto the daughters of men, and they 
bare to them, the same were mighty men,” &c. May I request you to 
tell me who were the sons of God, (Elohim,) and who were these 
giants ? 

In verse 5, “ It repented the LORD that he had made man on the 
earth, and it grieved him at his heart.” Yet in Numbers, 23d chap- 
ter, verse 19, we are told, “God is not a man that he should le ; 
neither the Son of Man that he should repent.” The same sentiment 
is to be found in 1 Samuel, chapter 15, verse 29. Be good enough to 
reconcile these conflicting passages. 

In the 9th chapter we find Canaan cursed for what his father had 
done, without the slightest transgression being alleged as having been 
committed by him. ‘Try this passage by any rules of interpretation 
you possess, and see what you can make of it. The commentators 
cannot help you. They are blind leaders of the blind, and both fall 
into the pit. I will venture to say that you will not find in all your 
commentators upon this passage, one grain of common sense. 

In the 12th chapter we have a very strange circumstance mention- 
ed, to wit: That Abram, sojourning in Egypt, he requested Sarai, his 
wife, to say she was his sister, lest the Egyptians, knowing her to be 
his wife, should kill him. Pharaoh, supposing what Abram had said 
was true, to wit, that Sarai was his sister, took her into his house. In 
the 20th chapter the same circumstance precisely is related again as 
to Abraham and Sarah, with Abimelech, king of Gerar. In the mean- 
time Abram’s name was changed to Abraham, and Sarai’s to Sarah; 
and Sarah, in a prior chapter, viz. 18th, verse 11, is said, long before, 
to have been “ old and well stricken in age.” Yet Abimelech became 
enamoured of her. In chapter 26 the same story is told of Isaac and 
Rebekah, with Abimelech, king of the Philistines. Now may I ask 
how it happens in the Word of God, that circumstances so similar, are 
stated to have occurred on three several occasions? Will you oblige 
me by explaining these strange occurrences ? 

Tn the 18th chapter we have a relation of the visit of three men to 
Abraham. They afterwards appear to have been angels. Yet Abra- 
ham furnished them with water to wash their feet ; killed and dressed 
a calf, tender and good ; took butter and milk, and Sarah took three 
measures of fine meal, and made cakes. It is said this food was set 
before the angels, and they did eat, verse 8. Surely, this is saying 
much more than we have ever been charged with. For, alth. ugh it is 
said we have set plates for the apostles, at our tables, it has never been 
alleged that they have eaten of our viands. Your wisdom will, per- 
haps, enlighten us on this subject. 
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In the same chapter is an account of the destruction of Sodom and 
Gomorrah. If ten righteous had been found in the city, its destruction 
would not have ensued the visitation it underwent. Pray, tell me, why 
was this? What was there in the mystical number ten? Why are two 
cities mentioned? For one of them only is afterwards particularized, 
though both are destroyed. 

In chapter 19, the angels, now éwo, who visited Lot, are desired to 
wash their feet; a feast is made for them, and they did eat. In verse 
5, it is said, Lot went out at the door unto them, and shut the door af- 
ter him. In the original, the word “ door,” first mentioned, is called 
“ Petach.”’ The term “ door,” in the second instance, is called “ De- 
leth.”” Will you be good enough to explain to me the difference of these 
two doors? In the course of this chapter Lot’s wife is said to have 
been turned into a pillar of salt for looking back, and a most revolting 
history is given of a family transaction of this patriarch, from which 
originated the Moabites and the Ammonites. Now, my good sir, do 
you, or the most learned doctor of your church, know more of the 
meaning of this chapter than the least of the “ little maids ir. Israel?” 
or to use a stronger expression, than a blind man does of colours ? The 
same question may be put to you in relation to the story of Sarah and 
Hagar, and of the births of Ishmael and Isaac, which Paul calls an 
allegory. 

In the 15th chapter of Genesis, 13th verse, it is said, “Thy seed shall 
be a stranger in a land not theirs, and shall serve them; and they 
shall afflict them four hundred years.” ‘This passage is afterwards 
quoted by Stephen, Acts, 7th chapter, 6th verse. In Exodus, 12th 
chapter, verse 40, it is said, “The scjourning of the children of Israel, 
who dwelt in Egypt, was four hundred and thirty years.” Now, 
the dwelling of the sons of Israel, from the going down of Jacob into 
Egypt, to the departure of his posterity, was not more than half that 
time, viz. two hundred and fifteen years, as is manifest from the chro- 
nology of the sacred scriptures ; for Moses was born of Amram, Am- 
ram of Kehath, and Kehath of Levi; and Kehath, together with his 
father Levi, came into Egypt, Genesis, 46th chapter, 11th verse: the 
age of the life of Kehath was one hundred and thirty-three years, Exo- 
dus, 6th chapter, 18th verse ; and the age of the life of Amram, from 
whom came Moses and Aaron, was one hundred and thirty-seven 
years, verse 20, of the same chapter; and Moses was a man of eighty 
years when he stood before Pharaoh, Exodus, 7th chapter, verse 7th. 
It is not mentioned in what year of the age of Kehath Amram was 
born ; but that there were not four hundred and thirty years may be 
manifest, for the years of their ages do not amount to four hundred and 
thirty, but to three hundred and fifty, as is plain, if the years of the 
age of Kehath, one hundred and thirty-three, be added to the years of 
the age of Amram, one hundred and thirty-seven, and these to the 
eighty years of Moses when he stood before Pharaoh; still less, if the 
years from their nativities be added. That they were two hundred and 
fifteen, may be seen from chronologists. How then shall we reconcile 
the declaration in Genesis and Exodus, to the truth of chronology ? 














! 
2 
e 


| 
} 


ewer 


ee 


ad ~ e ~~ 
. - 
iataanientit ited ame snk aaeaiaeenaiedl 


oe ci a eae 
“ » te 


yo 
Prep jae 





aa 








_ 
ay 


A ree 


q re ae 
Seon as 
~*~ 


weg mens 
ghee, Tose 
. ae 


me 


a 


Bsa ey 


> 
ae 
a+ = 








124 CONTROVERSIAL. 








— 


Does your theology furnish you with any answer to this difficult pas- 
sage? Re ‘member, it is said, “ they shall arrLict THEM four hun- 


dred years.’ And it is said, the sojourning of the children of Israel, 
who dwelt in Eeyp t, was four hundred and thirty vears. 
In the 25th chapter, verse 22, bevins the very extraordinary history 


of Esau and Jacob. We are told of their strugglings before their bi rth, 
their contentions afterwards, and the supplanting by Jacob of tsau in 
the blessing of their father. ‘The younger obtained the blessing, as is 
supposed; although a more accurate examination of the text may, per- 
haps, change our view in this respect. 

In the 48th chapter of Genesis, from the beginning to the 20th verse, 
we have something of the same kind, in relation to Manasseh and 
Ephraim. The younger obtained the blessing. In the 38th chapter, 
27th to 30th verse, there is something similar in relation to Pharez and 
Zarah, born of Tamar. Be pleased to tell me what is the meaning of 
these several circumstances, so similar to each other; and why are they 
a part of the Word of God ? 

ut I must pause, and for atime suspend these inquiries. I hear 
some one say, You are now pursuing the plan of the deists, and stating 
many of the objections which they have been in the practice of urging 
against the truths of our religion. ‘This may in some respects be the case. 
But so far from the coincidence being cause to condemn, it is, in my 
view, the real justification of the course | have taken. ‘To us it is of no 
moment from whose mouth proceed such objections against divine re- 
velation ; for, instead of being obstacles in the way of our faith, they 
are amongst its strongest confirmations. If the bare mention of matters 
so plainly on the surface of the scriptures, that a child must observe 
them, is felt as a fearful assault, and dreaded as dangerous to the chris- 
tian of the present day, you will not, I trust, challenge for your church 
the high characteristic of a true faith, against which, we are told, the 
gates of hell shall not prevail. It is my wish you should fully see the 
extreme weakness of your fortress, and the sandy foundation on which 
it is erected. When you are w ell informed in these respects, there is 
hope you will apply for support where it is to be found. I have reter- 
ed you in a former page, to one salutary lesson in the holy volume, and 
will now take the liberty of turning your attention to another. In the 
7th chapter of Joshua, we are presented with an account of the vain 
confidence of the children of Israe!, who doubted not but with a small 
part of their forces they should make an easy conquest of “the king of 
Ai, and his people, and his city, and his land.” Not long before, they 
had passed over Jordan, and in the strength of the ark of Jenovan 
prostrate d.the walls, and destroyed the city of Jericho. Before the men 
of Ai, however, they fled, and -‘ the hearts of the people melted and be- 
came as water.” Even Joshua fell on his face, and expostulated bitter- 
ly with the Lord (now JEHOVIH, not JE HOV AH) for having at all 
brought the people over Jordan to deliver them into the hand of the 
Amorites. His vehement importunity was answered. It was disclosed 
to him, that the defeat of the Israelites originated, not in the strength 
of the enemy, but in their own weakness; nor would they ever have 
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known the cause of this weakness, had not the mouth of the Lord declar- 
ed, “an accursed thing is in the midst of thee, O Israel.” So soon as 
this accursed thing was discovered and removed, but not before, they 
were enabled to overcome their ene my. When, therefore, you teel the 
battle with the deist and the infidel going sore agaist you, let me advise 
that you svarch thoroughly, and see whether the accursed thing be not 
in the midst of your camp. And what is this accursed thing, it may be 
replied, in our case? Let me ask “ has not your church despised the 
word of the Holy One of Israel?” It is to be feared the tact may be 
fully made out against her. Permit me, in this event, to call you toa 
serious consideration of the consequences. They are proclaimed in the 
5th chapter of Isaiah, verses 25 to 30. Among many we find these ter- 
rible denunciations, “ the Lord shall hiss to the nations from the end 
of the earth, and they shall come with speed spiftly. Their arrows 
are sharp, and their bows bent, their horses’ hoofs like flint. They 
shall roar and lay hold of the prey and carry it away safe.” Flatter 
not yourselves that this prediction closed in the destruction of Jerusalem 
by Titus. The denunciation is of a deeper import, and the conclusion 
plainly points to a state of great blindness in the church as to spiritual 
things. “ If one look unto the land, behold darkness and anxiety, and 
the light is darkened inthe ruins thereof.” Bui how, it may be asked, 
has your church despised the word of the Lord? In this most grievous- 
ly. Your Antistes and leaders not only deny and teach to their disciples 
the denial of the integrity of the letter of the word, but one and all 
openly deride, and deny the existence of its spiritual and internal sense. 
This may seem a light matter to some, but it is the root of all the errors 
of the church, and every day will more and more manifest its destructive 
effects. ‘That the charge may be made plain beyond contradiction, I 
shall proceed with the proofs. 

We all know the heavy sentence of reprobation which you are in the 
daily habit of passing on the Unitarians, for their charges of interpola- 
tion and vitious alteration against the editors of the sacred volume. 
What shall be said if this malpractice has been sanctioned and confirm- 
by the example of your own church? It is not alleged that it began 
with you. There was atime when, with the rest of the Protestant 
Church, you were subjected to the glorious reproach of being denomi- 
nated Scriptuarians.* It originated with certain individuals of the Ca- 
tholic Church, who were manfully and successfully opposed by the 
greatest scholars of their own denomination, and by many of the Pro- 
testant Church, in former centuries, of the highest authority and learn- 
ing. But alas! in the present expiring. age of the church, the evil has 
deeply struck its roots throughout the sacred soil, and its ’ growth and 
extension threatens a wide-spreading destruction. ‘These are heavy 
charges. The letter ofthe Word is the wall of the Holy City. Ifthe walls, 
therefore, of your Jerusalem, have been torn down by parricidal hands, 
shall we wonder that the sanctuary is trodden down of the Gentiles? If 


* The reformers, in consequence of their custom of appealing from the opinions 
of the Catholic Church to the words of Sacred Writ, were denominated by some 
Catholic writers, in derision, Scriptuarians. 
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the integrity of the letter of the word pe disproved, where is the anchor 
of our faiths Lf the Jews have wilfully corrupted the sacred fountains, 
whither shall we go tor the living waters 7 If they have done it in one 
instance, where can we be certain? if they * to whom were committed 
the oracles of God,” to use the words ot the apostle, have falsified 
their pages, away, for ever, are fled the fond hope of the christian and 
his confident reliance. 
(To be continued.) 
- 


ANSWER TO Q, 
Who in our last Number requested an explanation of John, xx. 17. 


It is with great propriety that our correspondents, in general, select 
those passages of the Holy Worp, torexplanation, which seem to coun- 
tenance the prevailing errors of the day; for until the difficulties at- 
tendant on the /etter of s:ripture are, at least, in some measure remov- 
ed,,they may considerably impede the inquiring christian in his pro- 
gress towards its spiritual and celestial senses. ‘Lhe passage above 
cited, seems not so much to est«blish the idea of Trinitarians, as that of 
Unitarians, whether they be of the Arian or Socinian persuasion : “ tor 
(it is argued) if Christ acknowledges a Father, and a God, who stands 
in the same relation to him, as he does to mankind in general, it is plain 
that he himself is not an eternal God, but a mere creature, like any 
other man or angel.” But that such an inference cannot be fairly drawn, 
consistently with other parts of the worp, may appear sufficiently evi- 
dent from those passages where the Redeemer aud saviour, who is 
universally allowed to be Jesus Chri ist, is plainly and solemnly declar- 
ed to be the only Jehovah, the only Father, the only God. As we 
have not room at present to enter into a full discussion of this point. we 
shall reserve it for some future opportunity, and in the mean time con- 
fine ourselves more particularly to the question, by stating what ap- 
pears to us to be the internal sense of the passage quoted. ‘ Jesus 
saith unto her, touch me not ; for 1am not yet ascended tomy Father : 
but go to my brethren, and say unto them, | ascend unto my Father, 
and your Father, and my God, aud your God.” 

Jesus saith unto her (Mary) touch me not. By this our Lord gives 
his church to understand, that they who are in the aflection of good, 
(represented by Mary) ought not to return back to former states of 
truth, but to press forward to more full conjunction with divine good. 

The Lord, at that time, as not having ascended to the Father, which 
is divine yood, was in the character of divine truth; and, indeed, only 
of that kind of divine truth which was accommodated to the first or 
lowest heaven, and to the intermediate world of spirits. This state is 
that which is prox/mately or immediately above the natural world, as 
is evident from this circumstance, that the above conversation, between 
our Lord and Mary, occurred almost immediately after his resurrec- 
tion, being the first time he was pleased to make his appearance. Now, 
as Mary represented those in the church whe are in the affection of 
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good, and consequently associated to the angels of the superior hea- 
vens, it would, therefore, have been contrary to divine order for her to 
have touched the Lord at that time, as sucha circumstance would have 
represented a descent from a superior state to one that is inferior ; 
whereas, the progression of every member of the church ought to be 
from what is inferior to that which is superior. ‘This will appear more 
evident from the case of Thomas, in the same chapter, who, by rea- 
son of the obscurity and weakne s of his faith, was associated to the 
angels of the /owest heaven, and, consequently, in such a state that he 
might with propriety touch the Lord, that is, be conjoined to him by 
means of that divine truth which was accommodated to spirits in a si- 
milar state. Hence it was, that our Lord, although he said to Mary, 
verse 17, Touch me not, yet in verse 27, he saith to Thomas, Reach 
hither thy hand, and thrust it into my side. The reason of which 
difference was, because Thomas and Mary represented different states 
or different persons in the church, to the former of whom permission 
was granied to touch the Lord, while to the latter it was reiused. 

For Iam not yet ascended to my Father ; that is, my humanity, 
which is now divine truth, and which is to be divine good, and as such 
the sole object of all worship, both in heaven and on earth, is not yet 
fully united to divine good signified by my Father. There were forty 
days between the Lord’s resurrection and ascension, during which time 
he was in the process of making his humanity divine good, as before it 
was divine truth. His ascension was the completion of that process, 
and signified his perfect union with divine good, which is the Father. 

But go to my brethren, signifies go to those in the church who are 
principled in good; for such only in the Worp are called brethren, as 
might be proved by many passages, where the expression occurs. And, 
indeed, no others will receive the doctrine concerning the Lord, which 
is the subject of the message immediately following. 

And say unto them, I ascend unto my Father, and your Father, and 
my God and your God ; that is, iastruct them that my humanity, which 
is now divine truth, is about to be perfectly united to the divinity, 
which is divine good and the Father ; and further instruct them, that 
as I in the character of divine truth, have always considered divine 
good as superior, and thus as my Fa her and my God ; so they are to 
follow my footsteps, and in all their states of truth to acknowledge 
good as the essential constituent of the church, and that alone whereby 
they are conjoined to the Lord. 

In order more clearly to comprehend this, it should be observed, that 
the Father means the Divine Esse, which is divine good, and God the 
divine Existere, which is divine truth, both in the supreme degree, or 
in that degree which is far above the angelic state of reception, and be- 
fore it is accommodated to their actual or sensible perception. The 
Lord, in the above passage, being yet in the world of spirits, had not 
so far glorified his humanity, as to be perfectly united with that divine 
good which is properly the divine Esse, or the Father; wherefore he 
says, I ascend unto my Father. Neithe: had he as yet so far glorified 
his humanity as to make it absolutely and perfectly that divine Exis- 
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tere, which is properly the first form of the divine esse, or that divine 
truth which proximately emanates from the invisible fountain of all 
life; for being still in the ower parts of the spiritual world, the Lord 
was at present, as to his humanity, only so far glorified as to be the di- 
vine truth accommodated to spirits in those paris ; wherefore, in al- 
lusion to his more full glorification, even as to divine truth, which is 
signified by the term God, he also says, “I ascend unto my God.” 
And as the divine esse, or invisible source of life, together with its 
primary form, or first and proximate emanation, as existing in the 
midst of the sun of the spiritual world, was really the fountain of all 
good and al! truth, as well that which was manifested in the human 
person of our Lord, as that which is received by the true members of 
his church, both in heaven and on earth; and as the Lord, in the whole 
process of his glorification, also represented and pointed out the suc- 
cessive stages of man’s regeneration ; therefore he said, I ascend un- 
to my Father and your Father, and my God and your God. 

We shall take this opportunity of publishing a very wonderful Ar- 
canum respecting the glorification of the Lord’s humanity, which will 
satisfactorily account for his not ascending till forty days after his re- 
surrection. It is asserted by the illuminated author, to whose works 
we are so often indebted, in various parts of his writings, that by the 
passion of the cross, the Lord fully glorified his humanity, or made it 
divine. “ Why, then, (it may be said,) did he not ascend immediately 
at the time of the resurrection?” It was for the following reason :— 
The Lord, at his crucifixion, but more particularly at his burial and 
resurrection, rejected or put off the whole of his maternal humanity, 
insomuch that he was no longer, in any respect, the son of Mary. In 
this sense, and so far as relates to the natural world in general, he was 
fully glorified, having put off all the hereditary impurities of matter, 
in which the church on earth is still involved.” But he could not yet 
ascend, until he had also put off and rejected the impurities of spirits 
and angels ; for the Lord was not only pleased to bear, in his own per- 
son, the iniquities and infirmities of men, but also of angels, and there- 
by he redeemed and delivered both. While he was in the act of thus 
purifying and redeeming angels, he underwent something analogous to 
temptations, their redemption being effected, like that of men, by an 
admission of their proprium as it were assaulting his humanity. “ But 
in his love and in his pity he redeemed them.” This process took up 
forty days, because the number forty corresponds to temptations, and 
signifies complete deliverance therefrom, and victory over all enemies. 
This is the reason why the Lord’s ascension was protracted till forty 
days after his resurrection, at which time he ascended above all the 
heavens into the sun of the spiritual world, in the midst whereof he 
eternally resides as Jehovah God, in glorious human form. ‘ 


+ ie 


The Laws of the Jewish Church, notwithstanding the cessation 
of their authority in the /etfer, are yet the sacred Word of God, on 
account of the internal sense which they contain. 

A, C, 9210, 9259, 9349, 10637. 
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RESURRECTION. 
** How are the dead raised, and with what body do they come 2?” 


* The invisible things of him, [ God,] from the creation of the world, 
are clearly seen, being understood by the things that are made, even 
his eternal power and Godhead.” From the preceding sentiment of 
St. Paul, it appears that he had some knowledge of the correspondence 
subsisting between spiritual and natural things. Notwithstanding this 
divine science was lost to mankind generally, it is evident he viewed 
the works of the visible creation as a type of the heavens. The apos- 
tles, by their writings, considered the Scriptures allegorical ; this must 
have been the opinion of St. Paul, wherein he says, “ The letter kill- 
eth, but the spirit maketh alive ;’’ the meaning of which must be, that 
when the literal sense of the Word is received into the understanding, 
separate from its spiritual sense, to which the letter corresponds, it de- 
stroyeth by falsifications ; but when the letter is perceived as the con- 
tinent and basis of a more interior sense, [spiritual,] it giveth life. This 
passage from St. Paul conveys also the idea that the Lorp is the life of 
the Word; and being Azmself the Word, is seen in the Word, in a similar 
manner, as “the invisible things of him, from the creation of the 
world, are clearly seen, being understood by the things that are made.” 
If, then, it is demonstrated from the Scriptures, the visible creation is 
a type of the invisible, spiritual world, we have a key to unlock the 
hidden treasures contained in the Word; we also perceive the reason 
why the prophets and apostles, when they had their spiritual eyes 
opened into the spiritual world, represented the things they saw by li- 
teral images. On this ground it is clearly seen that the natural body 
is a type of the spiritual body within. This idea is also enforced by St. 
Paul, when he demonstrates a future state of existence by seed sown 
in the earth; that which is sown [the natural body, or material body] 
is not raised to life; but “it is a-spiritual body ;” for “there is a na- 
tural body, there is [present time] a spiritual body” existing in the 
visible body at the same time. - The natural or material belongeth to 
the earth ; the spiritual, to the spiritual world. ‘I he whole scope of the 
apostle in the 15th chapter 1 Cor. is to demonstrate continuance of 
life, after the death of the material body, or after its separation from 
the spiritual body, from which it derived life; which doctrine was 
doubted, during the apostles’ time, by some ; as it is, at this day, denied 
by many. The above chapter, misunderstood by some of the old 
church, is employed to prove the resurrection of the material body to 
eternal life; this perversion will be readily seen when preconceived 
ira are overcome by a knowledge of the spiritual sense of the 

ord, aided by reason. The resurrection of our blessed Lorp is often 
adduced to prove the resurrection of the material body, notwithstand- 
ing the Scriptures show “ that flesh and blood cannot inherit the king- 
dom of Gop.” As nothing of the material body of our Lorp Jesus 
Christ remained in the sepulchre, it is believed by the old church that his 
natural body, by some unknown process, became spiritual, and was thus 
= 7" doctrines of the New Church teach that the Lord’s three 
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kingdoms of the universe, Celestial, Spiritual, and Natural, are dis- 
tinct and discrete; that they cannot be converted or changed the one 
into the other ; wherefore the natural body, which is of the earth, must 
continue earth; while its living principle, which is spiritual, and like- 
wise in a bodily form, will exist in the spiritual world, separate from 
its earthly covering, to which it was united when on earth. The ma- 
terial body of our Lorp [named Jesus Christ] was derived from Mary, 
as is the material body of man from his mother ; yet it must be remem- 
bered that Jesus Curist was not conceived as another man, but by 
the Essenriat, Divine Jenovan, denominated Farner; whereas 
man is conceived by his human father. Hence the soul of our Lorp 
Jesus Cunisr, is Jenovan Gop, called FaTuer; in relation to his hu- 
manity, called Son: the Farner uncreated, the Son created of the 
Faruer. Infidels cavil at the literal and apparent contradictions in 
the Word, while the old church has destroyed herself by its perversions ; 
* ve do err, not knowing the Scriptures,” that is, their spiritual sense ; 
and thus, by rendering them of no effect, it has come to an end. We 
believe, with the apostle Paul, that all things natural correspond to 
things spiritual ; that the natural body is a type of the spiritual, that the 
material world is a type of the heavens. The works of the heavens 
and the earth are regulated according to divine order, by correspondent 
laws. “ The universal cause acts not by partial, but by general laws.”’ 
Hence it is, by natural things, we may have correct perceptions of spi- 
ritual things. All the productions of this material world spring from 
germs ; they progress to maturity, their end is fruits; all correspond to 
their antitypes, which are spiritual, which, in the beginning, are good ; 

they progress to very good ; their end is heaven. Man, created an in- 
habitant of heaven as well as of earth, is a type of the universe in 
miniature, possessing within himself all the degrees of celestial, spi- 
ritual, and natural; and while born in the natural, is capable, by re- 
generation, of being elevated to the spiritual and celestial states. Cor- 
respondent to his capacity of increase of knowledge, the natural body 
progresses from infancy to mature age. Physiologists know, that dur- 
ing the increase of the material body from infancy to manhood, a 
change of matter of which his natural body ts composed, is continually 
taking place, or effected by decomposition of old parts, which are put 
off, and new compositions added thereto. Wherefore, the growth of a 
body i is not by accretion of new matter to that which first formed the 
body, but by new component materials from nutriment, received to 
supply the waste produced by the process of its decomposition of 
some portion of organic parts; the natural body is thus changed in a 
given number of years, in such a manner, that not a particle of its ori- 
ginal formation remains. This is not a paradox, when it is known 
the natural body does not constitute the man, but the spiritual body 
or soul within; hence, while the soul, or the will and understanding 
are increasing in the knowledges of goodness and truth, preparatory to 
its spiritual state of existence, the natural body is continually invigo- 
rated by renovations to enlarge and extend the sphere of usefulness of 
its indwelling soul. Hence, also, it is to be understood the organiza- 
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tion of matter does not constitute life and the active powers of man; 
but the organization is the effect of the indwelling life, which is from 
the Lorn, the first cause. Hence it is to be inferred the natural body 
has not life in itself, but is an organ, receptive of life from the Lorp. 
The incarnation, glorification, and resurrection of our Lorp are now 
as great stumbling-blocks to men of the present age, as they were to 
the Jews during the time of the apostles. It is true the subject is vast 
and deep; yet from the knowledge we have of natural things, and the 
known correspondence between natural and spiritual, and with a view 
to remove objections which exist in the minds of thousands against the 
sole divinity of our Lorp Jesus Curisr, particularly respecting the 
manner of his resurrection from the sepulchre; it may be observed 
that a successive-change may have taken place in our Lorp’s natural 
body, from the period of his infancy to the time of his death on the 
cross, similar to that which takes place in man’s natural body; with 
this difference, that as the waste of the human body, by decomposition, 
is supplied by accretions of new matter received by nutriment; so the 
continual waste of the natural body of our Lorp Jesus Curist was 
supplied from the EssinriaL Divin:, the indwelling principle of life, 
or soul, or Fatuen, or Jienovan. The accession of the Divine, as the 
maternal natural was put off, increased the human powers of the Lorp 
to resist successive temptations, to which he was subjected, until the 
final temptation on the cross, when he exclaimed, “ It is finished,” and 
when the Lord’s humanity, by assumption from the EssentiaL Dr- 
VINE, or Father, or Jehovah, became completely divine, or was fully 
glorified. Thus the humanity of our Lord became one with the Fa- 
ther, as soul and body of man are one. ‘The progress of the regenera- 
tion of man is a type of the Lord’s glorification. By this process of 
glorification of the Lord’s humanity, the natural having been put off, 
nothing material could have been left in the sepulchre to corrupt; and 
in this the prophecy was fulfilled—“ my holy one shall not see corrup- 
tion,” which is both literally and spiritually true. At the period of 
erucifixion, it appears there was only a sufficiency of the material bo- 
dy of our Lorp remaining to preserve its exterior form to the natural 
eye; and which, when in the sepulchre, dissolving, returned to its pri- 
mitive material clements without the process of decomposition by pu- 
trefaction, such as exist in bodies deprived of vitality. 

It may be objected that our Lorp Jesus Curist appeared as a na- 
tural body, after his resurrection from the tomb. That He was not in 
a natural but a spiritual state, and.that his beholders were also in spi- 
ritual states when he was seen by them, is evident from this circum- 
stance: He suddenly appeared to his disciples in a room with closed 
doors and windows. A material body could not have entered through 
partition walls. He was seen also at other times, but soon vanished out 
of sight. Although our Lorp was repeatedly seen after he was laid in 
the sepulchre, it does not follow He was seen by the natural eye. An- 
gels were never seen by the natural eyes of men. ‘The prophets saw 
spiritual things in vision. Saint John was in the spirit when he saw 
things he was ordered to write. Saint Paul saw things in the third 
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heaven unutterable ; still it is not to be believed the natural bodies of 
these were in heaven, or that they saw the things which they described 
by the natural eye. Angels are not seen in natural bodies, but in spi- 
ritual; and when seen by men, it is when men’s spiritual eyes are 
opened ; “ spiritual things are spiritually discerned.” ‘The change is 
not in angels, but in those who are permitted to see them. So, likewise, 
the change was not in our Loxp when he appeared after having been 
laid in the sepulchre, but in the beholders. Tyro. 


It may seem that Tyro’s explication is too literal for those who have 
made progress in the doctrines of the New-Jerusalem, and for this 
reason may be thought of too little importance to be entitled to a place 
in the pages of the Missionary. But, as our Lord's Divinity is oppos- 
ed by most natural men, and denied bya large proportion of those 
who pride themselves in their knowledge of natural science; and as 
these cavillers urge, among other things, the disappearance of our 
Lord’s body from the sepulchre, and his re-appearance in the form of 
a natural body, to prove not only the inconsistency of the facts, but the 
improbability of the statements made by the Evangelists, Tyro has 
attempted to meet them on their own ground. The Rev. Mr. Hind- 
marsh has done the same when Le proved the sole and exclusive Di- 
vinity of our Lord Jesus Christ, by the literal sense of the Word. Al- 
though his demonstrations are not so deeply interesting as they might 
have been from the spiritual sense, to those who understand it, yet they 
have been of much use among some descriptions of readers, particularly 
those who will attend to exterior ratiocinations, when deep metaphysical 
interior truths will be disregarded by them. In consequence of vasta- 
tion of goodness and truth on this earth, the descent of Jehovah became 
necessary to bring life and immortality to the knowledge of men, so 
deeply degenerated, they had lost sight of heaven. It was thus Jehovah 
accommodated himself to a perishing world, by showing himself on 
earth as the Creator, Redeemer, and only Saviour, when men had lost 
the ability of ascending to heaven. 


ze 


For the New-Jerusalem Missionary. 
OBJECTIONS. 

A lover of truth, wherever it may be found, would be thankful to’ 
any member of the New Church for his opinion on the following points: 
In the 2d Peter, chapter 2, it is said, “ For if God spared not the an- 
gels that sinned, but cast them down to hell,’ &c., and in the Epistle 
of Jude are these words—“And the angels which kept not their first 
estate, but left their own habitation, he hath reserved in everlasting 
chains under darkness unto the judgment of the great day.” In the 
Acts of the Apostles, it is said, That Stephen, looking steadfastly into 
heaven, said, “Behold, I see the heavens opened, and the Son of Man 
standing on the right hand of God.” ‘The writer of this wishes 
to know whether the doctrines of the New-Jerusalem Church, as to the 
eternal salvation of angels in heaven, and as to the unity of the God- 
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head, are consistent with these passages. He is informed, by a friend, 
that Swedenborg says, somewhere in his writings—That man, in an- 
other life, has all his senses in perfection, particularly as to the sense of 
feeling ; and that he is like a man in all respects, except as to bones 
and flesh. This appears to bea great difficulty, as one cannot well 
conceive how the body of a man can be supported in walking without 
bones, or how he can feel without flesh. It is to be regretted, that the 
Baron, who, he is informed, has communicated many important dis- 
coveries, and given numerous satisfactory explanations of things, 
should have passed over so.interesting a matter. VERITAS. 


(An answer wiil be given in our next.) 











Religious xXntelligenee. 


PROGRESS OF THE NEW CHURCH IN GERMANY. 

In the University of Tubingen, near Stuttgardt, in the Kingdom of 
Wurtemberg, one of the Professors of Philosophy, Immanuel Tafel, 
has become a zealous advocate for &. Swedenborg and his writings ; 
and has translated several Works of this eminent writer in the German 
language. As late .s 1821, Vecember, a pamphlet of 24 pages, under 
the Title, “ Subscription notice for publishing the Works of E. Swe- 
denborg,” appeared betore the public, wherein he details the various 
opinions of several German Writers on E.. Swedenborg’s new doctrines, 
fills it with many anecdotes of Sewdenborg’s life, and enters into discus- 
sions about the prejudices excited against his writings. In order to meet 
those prejudices, Mr. Tafel proposes to print the following Works. 1. 
The Doctrine of the Lord. 2. Of the Sacred Scriptures. 3. The 
Doctrine of Life. 4. The Doctrine on Faith. 5. ‘The Apocalypse 
Revealed. 6. Of the last Judgment. 7. Continuation ofthesame. 8. 
The Wisdom ofthe Angels coricerning Divine Love and Wisdom. 
All these Works will comprehend 4 Volumes large 8vo. The single 
ones are likewise to be obtained. The tditions are to be printed on 
writing as well as on printing paper, the first at $16, the other at $9 
Saxon Currency. After this he proposes to print and publish the same 
Works in the original Language. By private letter from him, as well as 
by another friend, we hear, that in Stuttgardt there is already a Society 
for the promulgation of the doctrines formed, and that two young Stu- 
dents in the theological department have embraced the same. Mr. Ta- 
fel has met with some success by his publications, expects a favourable 
sale of his books in America, the four first Works and pamphlets are 
now on their way to Philadelphia. Mr. ‘Tafel has likewise met an antag- 
onist in Mr. Steudler, whose pamphlet has been answered.” 


From England, and other parts of Europe, the accounts are very 
flattering ; and we are delighted to perceive the rapid approach of that 
blissful period, when the Lord Jesus Christ “ shall be King over all 
the earth :”’ that long expected day when “ there shall be one Lord, and 
his name one.” Then “ the earth shall be filled with the knowledge 
of the Lord , as the waters cover the sea.” 
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In the United States, 


We have abundant reason to thank our blessed Saviour for the gra- 
cious manner in which he has been pleased to bless the exertions of 
those who are labouring to disseminate the heavenly doctrines of the 
New Jerusalem. Great numbers have set their face towards the Ho- 
ly City, and only want proper conductors to lead them to its gates of 
pearl, which are closed not day nor night. Such conductors are gradu- 
ally rising up in the country, and all seem to be impressed with a spirit 
of zeal that promises much. 





The Rev. Mr. Roche, of Philadelphia, is now on a missionary tour 
through some of the western counties of Pennsylvania, where his 
preaching is listened to with no small degree of interest. ** The har- 
vest truly is plenteous, but the labourers are few. Pray ye, therefore, 
the Lord of the harvest, that he will send forth labourers into his har- 
vest.” 


f 


The Rev. Soryman Brown, a young Calvinistic preacher, of the 
state of Connecticut, about two years ago met with the doctrines 
of the New-Jerusalem, which he opposed with all that honest pre- 
judice, and ardent zeal, which are the peculiar characteristics of 
those who advocate predestination and partial election. With all 
his talents and learning, however, (and he possesses no moderate 
share of either,) be soon found his own ground untenable ; and in 
a short time this mistaken besieger of the Holy City was glad to 
surrender at discretion. He fully and cordially received the doc- 
trines he had so warmly contested, and finally attached himself to 
the church in New-York. In July last the trustees unanimously 
appointed him ‘‘a public teacher of the Heavenly Doctrines of 
the New-Jerusalem, to deliver lectures in the chapel on Sunday 
evenings, and to perform such missionary tours as he may feel dis- 
posed to undertake.” 


The Rev. Mr. Brown, early in August, commenced a course of The- 
ological Lectures, in the New Jerusalem Chapel in this city, which he 
still continues with great success. ‘The evening of every Sabbath is 
appropriated to these exercises, when the house is, generally, hand- 
somely filled with a very respectable, intelligent, and attentive audience. 
Mr. Brown possesses every requisite for a pulpit orator, as respects 
personal appearance, voice, gesticulation, talents, and, above all, an ar- 
dent love for the cause in which he has volunteered. He has already 
delivered six lectures on the following subjects :— 

1. Introductory—a preface to a regular course. 

2. Same subject continued. 

3. On the spiritual sense of the Word. 

4. On the sole, essential, and exclusive divinity of our Lord. 

5. On the salvation of the heathen and infants. 

6. Doctrine of the New-Jerusalem concerning devils. 
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THE CRUCIFIXION. 


BY S. WOODWORTH. 


Weeping Mary, bathed in sorrow, 
Linger’d near the scene of horror, 
Where the dying Saviour hung; 
From whose bursting heart arising, 
Groans of anguish agonizing, 
Floated o’er His fever’d tongue! 


O what sorrow, deep, unbounded, 
That maternal bosom wounded, 
Once the Saviour’s couch of rest! 
How she wept to see him languish, 
How she trembled for the anguish 
Labouring in His guiltless breast ! 


Who could witness, without weeping, 

Gushing streams of sorrow sweeping 
Down the mother’s pallid cheek ? 

Who with bosom unrelenting, 

Could behold her thus lamenting, 
Looking what no tongue could speak ? 


While such pangs as fiends invented, 
Still her suffering Son tormented, 

Scorn and bruises, stripes, and death ; 
She beheld Him thus expiring, 
Human friends in fear retiring, 


Whilst in groans He spent His breath ! 


Matchless mercy ! love amazing ! 
Far beyond our feeble praising, 
Far above our humble lays ; 
May its influence never vany, 
Till my heart, like that of Mary, 
Glow with a seraphic blaze. 


Gracious Saviour, now in glory, 
Be this sad affecting story, 

Deeply on my soul imprest ! 
May the scene of such affliction, 
Bring the hardest heart conviction, 

Melt the most obdurate breast ! 


eres te ge yo meerren 
_ 


eye Ey ye 


aay 


a mere 
a 
. 


le 











136 | POETRY. | 








MIRIAM’S SONG.* | 
THE LORD’S VICTORY IN TEMPTATION. 


BY SAMUEL WOODWORTH. 





Sing to Jehovah an anthem of praise, 
And tell of His glory in rapturous lays ; 
Sing of His triumphs when demons assaulted, 
; When hosts of infernals His human assail’ d, 
The hells were subdued, and the Victor aned— 
Like man He was tempted—like God He prevail’d. 
Sing to Jehovah an anthem of praise, 
And tell of His triumphs in rapturous lays. 


Praise Him, ye ransom’c—He conquer’d for you, 
Who fled from your sins, and beheld them pursue ; 
; Whelming your spirits in deep tribulation ; | 
But Jesus was present, a pillar of fire,t 
And led you in safety through seas of temptation, 

In which you heheld each assailant expire. 
Sing to Jehovah an anthem of praise, 
And tell of his triumphs in rapturous lays. 





Praise him who conquer’d our spiritual foes, 
When fierce, like an army of horsemen, they rose, 
Threat’ning again in their shackles to bind us ; 
Through billows of trouble He led us to shore, 
While the horse and his rider were founder’d behind us, 
O’erwhelm’d in the gulf, to assail us no more. 
Sing tu Jehovah an anthem of praise, 





And tell of His triumphs in rapturous lays. | 
‘ie CHANCE. | 


“Tis priestcraft all,” the impious Atheist cries, 

“ The world was made by chance—the Bible lies !” 
Tis useless such assertions to repel— 

But what if chance has also made a hell ? 


= 





* And Miriam, the prophetess, the sister of Aaron, took a timbrel in her hand ; 
w and all the women went out after her with timbrels and with dances. And Mi- 
riam answered them, sing ye to the Lord, for ':e hath triumphed gloriously ; the 
horse and his rider hath he thrown into the sea.—Eyxodus, xv. 2U, 21. 


t And it came to pass, that in the morning watch the Lord looked unto the 
host of the Egyptians through the pillar of fire. —Exodus, xiv. 24. 
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ERRATA. 
. Page 109, line 18 from the top, for any thing, read nothing. 
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